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the Larger Sukhavativyicha-sutra
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The Research Institute of Bukkyo University

Introduction

The purpose of this paper is to discuss the formation of the earliest version
of the Larger Sukhavativyiha-sitra, the Da amitué jing KFI5RFEAE (T362,
siglum KP), on the basis of the bodhisattva Avalokite§vara in this version.
It is well-known that Pure Land Buddhism' addresses the method of rebirth
in Amitabha Buddha's Land (Sukhavati). Accordingly, Amitabha Buddha is
the undisputed focus in Pure Land Buddhism. In marked contrast with the
features of this bodhisattva in the Da amitué jing, AvalokiteSvara has become
one of the the most prominent bodisattavas in Amitabha's Land, along with
Mahasthamaprapta, (Ch. KBZE Da shizhi) in the Guan wiliangshou f6 jing

s

The draft of this paper was presented at the International Seminar on Guanyin held
between April 1 and 2, 2015 at Poh Ming Tse temple, Singapore. I would like to
appreciate Dr.Gene REEVES for inviting me to this significant seminar, and the Poh Ming
Tse Temple in Singapore for a travel grant which enabled me to present this paper.
The participate were Marcus BINGENHEIMER, Paul Copp, Robert GIMELLO, Suah Kim, Max
MOERMAN, Burkhard SCHERER, Brian VicToria, Li WEL William TALUDHAR-DOUGLAS,
Yue X1a0, and Brook ZIPORYN. I have a special debt of gratitude to Professor Kenneth
TANAKA and Rev. John PARASKEVOPOULOS for their editorial assistance. Remaining errors
are, of course, my responsibility. This research is partially supported by HASHIMOTO Jun
Memorial Research Grant.

' Regarding why Amitabha’s Land is labelled as Jingtu ##+ (the ‘Pure Land’) and why
Amitabha’s religion is labelled as Pure Land Buddhism —##+-#{— see X1a0 2012a, and
2016a.



M E =48 (T365, hereafter Guanjin, or siglum #i%E ), another significant
Buddhist canon regarded as one of three Pure Land sutras More specifically,
two clues relating to the bodhisattva AvalokiteSvara can help us understand
the original form of the early Pure Land sttras.

First, the internal clue appears within the two statras — the Larger
Sukhavativyitha and the Karunapundarika — addressing Amitabha’s vows
in detail. In the Larger Sukhavativyitha, only in the two oldest versions, the
Da amitué jing and the Waliang qingjing pingdéngjué jing MR iEHT44
#% (T361, hereafter the Pingdéngjué jing, siglum i5¥), does the bodhisat-
tva Avalokite§vara appear as the successor of Amitabha Buddha. But this
content unexpectedly disappears in all versions of the Later Recension. By
contrast, in the Karunapundarika sttra, another sttra addressing Amitabha’s
vows in detail, whose formation period is considered later than the Larger
Sukhavattvyitha? Avalokite§vara appears as the successor, and this character-

istic does not present any differences compared to the extant four versions of

? The phrase of Three Pure Land siitras — the translation of the ¥+ =#%%— were first found
in the Sencyaku hongan nenbutsusyii EHFRAFAZIAE (also abbreviated as Sencyakusyi R
4£) by Honen %% (1133-1212), who is the founder of Japanese Jodo shi #+5% The contexts
in the Sencyakusyii read: WIIEWIAEAG L2 #F, Mo —mat. —&F @ —. HBEHLL .
T BUREARRE  = PIURRER. —#E 0 RBAERRE, BURIL =S =R
(Hpmg) RWAHMRTRIE =5, ML =R, TR =, AL IR AR,

% Tt is commonly believed that the Amitabha's vows in the Karunapundrika-siitra are derived
from the system of forty-eight vows in the Larger Sukhavativyitha-sitra. And yet, according
to my recent papers, it is unlikely that this hypothesis is correct. In my recent paper, I
argued that no evidence can establish that the vows in the Karunapundarika are a revision
of a version of the Larger Sukhavativyiiha on the basis of the problem of women’s rebirth
in Sukhavati. On the contrary, much evidence indicates that the Da amitué jing has been
largerly compiled based on the translator’s ideas while it was translated into Chinese. And
the vows quoted in the Karunapundarika is probably formed before in the vows in the Da
amitué jing (see X1A0 2014a and 2016b).
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this satra.’

Secondly, the external clue appears between the Larger Sukhavativyiha
and the Guanjing, in all the versions of the Larger Sukhavativyiiha,
AvalokiteSvara does not have a direct connection with rebirth in Amitabha
Buddha's Land. But in the Guanjing, AvalokiteSvara appears 26 times with the
name of Guanshiyin i, and this bodhisattva always appears with direct
connection to rebirth in Amitabha Buddha’s Land.

This paper will focus on the characteristics of the bodhisattva AvalokiteSvara
in the two earliest versions of the Larger Sukhavativyitha, the Da amitué jing
and the Pingdéngjué jing, in order to approach the original form of the two
earliest versions of this sutra. On the other hand, the Guanjing does have
some relationship with the two earliest versions of the Larger Sukhavativyitha,

which have not been discussed before.

1. The names in the versions of the Larger Sukhavativyiha-sutra

The seven extant versions of the Larger Sukhavativyiha-sitra are divided into
two categories depending on the number of the vows in each version. The
two earliest versions, both with twenty-four vows, are classified as the “Early
Recension”” The remaining three Chinese translations, as well as the Sanskrit
version and a Tibetan translation, are classified as the “Later Recension”.
Avalokite§vara bodhisattva® appears in all versions of the Larger

Sukhavativyitha under various names. The following is a comparative table of

* Four versions exist at present; two Chinese translations, a Sanskrit version and a Tibetan
translation. The two Chinese translations are: 1) Dashéng béi fentudli jing KFEIESFEF|
% (T3 No.158), translated in Qin dynasty (fl. c. 384-417), unknown translator; 2) Beihud
jing EHELL (T3, No157) , attributed to Dharmaksema, Tanwiichen ZE:# (fl. c419). In
this paper I will use, for convenience, the Karunapundarika as a generic reference to this
sttra, because the context of each version regarding the purpose of this paper, Guanyin, is

extremely similar in meaning.



the names of Amitabha Buddha and this bodhisattva, Guanyin, which appear

in the versions of the Larger & the Smaller Sukhavativyiha and the Guanjing.

Table 1

Versions of LSukh Amitabha’s Name Guanyin’s Name
Ky FS@RE (175 times) ZME (3 times)
o SEEIHF (234 times), _
MERE EME (5t
i BT3EEE (9 times) MRILE (5 times)
Ei5s s (33 times) B (2 times)
[P #5E (35 times) BEAE (1 times)
HERR M (39 times) BE7E (3 times)
Sanskrit Version Amitabha/ Amitayus Avalokitesvara (2 times)

5

~

Although the phrase “Early Recension” was used as early as IkemoTo's research in 1958,
all of the research undertaken before FujiTA considered that the oldest version of Larger
Sukhavativyitha is not the Da amitué jing, but the Pingdéngjué jing. The oldest version of
Larger Sukhavattvyitha was not recognized as the Da amitué jing until FUjITA published
his research in 1970. For convenience, I would like to follow the previous study of FUJITA.
By no means do the original texts of the two versions of the Early Recension also have
twenty—four vows as we find in the present form, because it was revised and created by
their Chinese translators.

This bodhisattva possesses several different names in Chinese translations, such as Guang
shi yin YoMt Guan zizai AT, Jian yinsheng W5 etc. a preliminary survey on
Avalokitesvara in early Buddhist translations, see NATTIER 2007; and Tanaka 2013, pp.529-
538. In this paper I will use, for convenience, Guanyin, the most popular name as known
in Chinese, as a generic reference to the name of the bodhisattva AvolokiteSevara.
Regarding why Amitabha's name was revised as Wiliang qingjing #EIHF, see X1ao0
2012a and 2016a.
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- Fagke (13) BRiEE® (25 times)
e /HERE (20) KEE (23 times)

Smaller Sukh

marier sk BT (16) N/A

by Kumarajiva

Smaller Sukh fEEE/ (23) N/A

by Xudnzing %3 R

From the table above, we can understand the following two points.

(1) In all versions of the larger Sukhavativyitha, the bodhisattva Guanyin

plays a minor role in contrast to Amitabha Buddha. This bodhisattva seldom

8 It is worth noting that this bodhisattva’s name also apears in the titles of the Guanjing.
In addition to Guanwiliangshou f6 jing, there are two more tiles highlighted in this satra,
which they are read: HIFFR#E, HPFEEEEE, MiAMS @ “HE | B k2,
ERTZE? 7 i - sty RARGEE  EE F RIS N AR SR, I GF
FREEmAE AN AT Ta52HF, MALR | ATI=0E, ROBREESMHA KL #%%
TRELN, (AEAL . CFES, REESAZ T, RS FEWE, ERLEARRZA
OFRERIAE, B RE RSB RE AR, EAkES, AR (T12, p.346b05-14).
An English translation by INAGAKI is as follows: “Then Ananda rose from his seat,
stepped forward, and said to the Buddha, ‘World-Honored One, what should we call this

sutra and how should we receive and retain the essentials of its teaching? The Buddha

answered, ‘Ananda, this sutra is called the Visualization of the Land of Utmost Bliss of

the Buddha Amitayus, and of the Bodhisattvas Avalokite§vara and Mahasthamaprapta.

It is also called the Purification and Elimination of Karmic Hindrances for Attaining Birth

in the Presence of All the Buddhas. -+ If good men or women simply hear the Name

of this Buddha or the names of those two bodhisattvas, the evil karma which they have

committed during innumerable kalpas of samsara will be extinguished. And so, how

much more merit will they acquire if they concentrate on them! You should know that
all who are mindful of that Buddha are like white lotus flowers among humankind; the

Bodhisattvas Avalokite§vara and Mahasthamaprapta become their good friends. They

will sit in the place of Enlightenment and be born into the family of the Buddhas.” (INAGAKT
1995, pp.117-118). Reading the term ¥ ¥ ¥, FE L& AN, see X1a0 2016a.

There is difference between the counterpart in the Wiliangshou zhuangyin jing i
EZHEMAS (T363, hereafter Zhuangyin jing, siglum: #£fE&) which was translated in Song
dynasty. The contexts read: [ Z1] “FW:, HERIET, EhEEHEEEE R

i6i



asks questions’ and has no relationship to the matter of rebirth in Sukhavati.
But, in the Guanjing, Guanyin plays a very crucial role with another bodhisat-
tva, namely Mahasthamaprapta (well-known as KEE).

(2) Though in the two earliest versions of the Larger Sukhavativyiha, the
name of Guanyin shows a slight difference in Chinese, this crucial detail can
help us to determine one of the most significant problems in Buddhist studies:
that is, what is the original form of the contexts surrounding this bodhisattva
in the Larger Sukhavativyiha? Regarding the origin of the name of Guanyin
in the Da amitué jing, ZHAEH, KARASHIMA suggests two possibilities: (1) it is
impossible to infer the original Indic-language of ZMEE and EHE ;' and:
(2) the characters of “FAE{HE" in the title of the Da amitud jing, MR REEE
ZHER= R pE AR AR B N JEAY, derived from an inaccurate transcription of #
MHE (Guanyin) by person (s) unknown (see KARASHIMA 2010). According
to the table above, Guanyin's name, M5, only appears three times in the
Da amitué jing. Thus, this casts much doubt on KARASHIMA’s theory," which
asserts that Guanyin’'s name was consciously compiled into the title of the
original text of this version, though we cannot confirm the meaning of the “f#
HABIE" at present.

PEALA A, WERE ¢ 7 HE L DAL,  MESMAREM, R ERIREE A
""" " (T12, p.324a18-23) (At that time, the World-Honored having spoken the verse,
a bodhisattva named Avalokite§vara in the assembly rose from his seat with his palms
together and said to the Buddha: “World-Honored One, for what reason does the Buddha
Amitayus's emit measureless light from his head illuminating (measureless) Buddha-
lands?”

1" See KarasHIMA 2013, p. 543

" As a matter of fact, many examples akin to the EEHHIE and Z#E, such as THFEH in
the Da amitué jing has been revised to JEF ;P in the Pingdéngjué jing (see below).

i7i
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2. The names in the two earliest versions of the Larger Sukhavativyiha

Regarding this bodhisattva’s name in the two earliest versions of the Larger
Sukhavativyiha, NATTIER undertook a survey of the names of ZiEH/EHE
based on the assumptions that: (1) the Da amitué jing presents the earliest
form of Pure Land siitra formed in India, and: (2) this version is the work
by Lokaksema (Zhilou jiachén X HEMH) . According to my recent research
on the formation of the Da amitué jing, this version is a typical revision by
the translator based on his notion in order to highlight the cultivation of the
bodhisattva perfection. Especially, the formation of the vows and the para-
graphs on the “Five-Evils”,” both of which are most significant, have not been
discussed in HARRISON (1998), KARASHIMA (1999) and NATTIER's research.
How can one understand that the Da amitué jing is the version representing
the original form of the Larger Sukhavativyiha? Accordingly, it is necessary
to reconsider this problem from a different perspective.

The bodhisattva Guanyin appears three times in the Da amitué jing. Only
the first context in the Da amitué jing has a counterpart in all other versions,
and the remaining two examples do not have counterparts in any versions of
the Later Recension, including the three Chinese translations — the Wiliang-
shou jing MEELL (T360, siglum M5); the Wiliangshou rilai hui
s dr (T3105, hereafter the Rildi hui, siglum UWIA) : and the Zhuangyin

2 NATTIER follows HARRISON's suggestion on this point, and KARASHIMA also strongly
supports this view of the authorship of the Da amitué jing. It is true that, in the Da
amitué jing, some features demonstrate the characteristics of Lokaksema; however, some
features demonstrating the Zhl Qian’s characteristics also appear in this version, which
NATTIER avoided discussing. Undoubtedly, some of Lokaksema’s characteristics may
appear in the Zhi Qian’s translations. Yet it is impossible to consider that any typical
characteristics of Zhi Qian appear in the Lokaksema’s transaltion. The paragraphs on the
“Five-Evils” are a typical example, whose compiler or writer must be the translator of the
Da amitué jing.

¥ Regarding some evidence on the formation of some vows see X140 2014a,b.

igi



jing-and the Sanskrit version and the Tibetan translation.!! In other words,
Guanyin plays two roles in the Da amitué jing and the Pingdéngjué jing-an
object of refuge for ordinary people and the eventual successor of Amitabha,
but these features do not appear in any of the versions of the Later Recension.
Because of the great significance of these passages, I would like to discuss
each of them in detail below.

This first paragraph containing this bodhisattva in the Da amitué jing is
as follows. Although this paragraph has a counterpart in other versions, there

are some crucial details that have not been given enough attention.

2.1 The first paragraph is as follows:
[RFT (A1)] H—¥Es B, H—FpaEalek. ol B8R
—, THPOS S AR A7 T 2SR L B R, MR R TH A O] &

TR, GERTERETEF LM, SHE-E30, (T12, p.308b15-19)

One of the bodhisattvas is called Avalokite$vara ; the other is called

Mahastamaprapta. Both of them are foremost in sublime light and

wisdom. Each of them illuminates brilliance from his head lighting up
the Buddha Lands of the other quarters as many as Mount Sumeru,
where an effulgence of light constantly fills these Lands. The light from
the head of each bodhisattva illuminates ten million kotis of Li. The
brilliance shining from the head of each Arhat illuminates seven zhangs.
The counterpart of the contexts above in the Pingdéngjué jing is as follows:
EE (P1)] H—Epis B, e el eyl s —.
FORE RSO, S HANEAD T T 2SR L B OR . REE REIE O]
BT RAR, RO &R (T12, p.290a21-26)

Its counterpart in the Sanskrit version reads:

[Sk.1] tasmin khalu punar ananda buddhaksetre ye $ravakas te

" Even though these two examples separately hold a counterpart in the Pingdéngjué jing,

of course, they are just the copies of the Da amitudé jing.

igi
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vyamaprabha ye bodhisattvas te yojanakotiSatasahasraprabhah
sthapayitva dvau bodhisattvau yayoh prabhaya sa lokadhatuh
satatasamitam nityavabhasasphuta | atha khalv ayusman anando
bhagavantam etad avocat | kim namadheyau bhagavams tau satpurusau
bodhisattvau mahasattvau| bhagavan aha | ekas tayor ananda
avalokite$varo bodhisattvo mahasattvo dvitlyo mahastamaprapto nama
| ita evananda buddhaksetrac cyutva tatropapannau ||.”°
Its counterpart in the Wiliangshou jing reads as follows:
(M W1] RBosfed g s am e s i, R
F, RTIEN B BT, AR BB (T12, p. 273b24-27)
In light of the comparisons above, although the contexts above have a
counterpart in other versions, their contents show a slight difference which
can be divided into two categories. The first group is the contexts in the two
earliest versions; the second group includes the ones in the remaining later

versions of the sttra.

15 See Fupira 2011, p.59. An English translation equivalent with this passage by GOMEZ is as
follows: “Furthermore, Ananda, the disciples in this buddha-field have a halo of light one
fathom wide, the bodhisattvas have a halo of light a hundred thousand million leagues
wide — except for two bodhisattvas, whose halos of light constantly fill the whole world
system with eternal splendor. Then the venerable Ananda said this to the Blessed
One: “What are the names, Blessed One, of these two noble beings, the bodhisattvas
mahasattvas?” The Blessed One said: “One of them, Ananda, is Avalokiteshvara, the
bodhisattva mahasattva. The other is called Sthamaprapta. Departing from this, our
buddha-field, Ananda, they were reborn in the Land of Bliss (See GOMEZ 1996, pp.97-98).
An English translation by INAGAKI is as follows: “Ananda asked, “What are the names
of those two bodhisattvas?” The Buddha replied, “One is called AvalokiteSvara and the
other, Mahasthamaprapta. They had both performed Bodhisattva practices in this world,
and, at the end of their lives, were born by transformation in that Buddha-land (see
INAGAKI 1995, p.60). The counterpart of these contexts in the Raldi hui reads: [fizk R1]
i B, AT, M R, —ABAE, SR KRBE, P, MR R R e
FROMEAMHE (T12, p98b26-28). The counterpart in the Zhuangydn jing (Z1) cf. note 9
of this paper.



The contexts in the two earliest versions —Al and Pl- possess the
following characteristics: (i) They correspond well to each other, and: (ii)
Although Al and P1 correspond to their counterparts in later versions, they
show a slight difference between them and the later versions. Apart from this
bodhisattva’s name, which has been revised to E#E in the Pingdengjué jing
and has been discussed by scholars,” some crucial information, however, has
been neglected up till now.

Firstly, four key words, Y6, TEHEIH. B E. & —, appearing in

Al should attract our attention. The term guangming Yt appears over one

hundred times as one of the special terms® in the Da @mitué jing. Even though
the term guangming also appears in the counterparts of the Later Recension,
they are just gathered in a short passage. The words TEF Y8, the one com-
bined with guangming, repeatedly appear 52 times in the Da amitué jing, but
all of them have been revised to JEHEH (49 times) in the Pingdéngjué jing.
It is of interest that characters T and JH are quite similar so that T8 could
have easily been miswritten as JH. Yet it is hard to consider JE* 5B of the
Pingdéngjué jing are derived from an accidental miswriting in that IH9 %
BH appears 49 times in the Pingdéngjué jing. Therefore, only one possibility
comes to mind, namely that the words THH M in the Da amituo jing were

purposely revised as IEH 8] by the translator of the Pingdéngjué jing.

1" See NATTIER 2007; and TANAKA 2013.

'8 This term has been followed in the Pingdeéngjué jing (103 timers), many examples akin to
this term appear in the Da a@mitué jing such as zhaijié 75 “ascetic precepts”; ziran H%%
“nature” etc. The term zhaijié appears 11 times in the Da amitué jing, and almost all of
them have been followed in the Pingdéngjué jing. And this term does not have a Sanskrit
term in the Sanskrit version of the Larger Sukhavativyiha (see Xiao 2011), a detailed

research on the precepts in early Pure Land sutras is in perparation.
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Similarly, Gailouxuan ZEE, the name of the Guanyin in the Da amitué jing,
was purposely revised as Elouxuan JEIEE.

Secondly, the term zhthui %% “wisdom” which is the most significant
item of the Six Perfections (Ch. 7NV ##%) appears 43 times in the Da amitué
Jing. It is worth noting that these four key words also appear among the
special 129 characters' found in the Dharmakara story of the Dd amitué jing,
which is crucial thought difficult to understand and in complete contrast to
the ones in the later versions® Accordingly, the context of P1 contains critical
information that can help us to determine the original form of its counterpart
in the Da amitué jing, Al. Although P1 corresponds closely to Al, it is hard
to consider that P1 is the one which is authentic rather than a copy of Al in
that the special 129 characters do not exist in the Pingdéngjué jing. The fol-
lowing table indicates the corresponding relationship between the terms in the

129 special characters of the Da amitué jing and the context Al.

" The 129 characters read: [KFI ] AR ALY, SREEMHRE, B\, LTFEER
Betbrh, R, BEEM. BUOUHMOOLH, prEifaei st AR-CRE R E B
WA, HaRsT, BWE\T, ETEREEEE, AR T R EREBCRA
R, KIBTIES) R R AR, BEAIEE G P B aE s, e s m]
HBA? (T12, pp.300c-301a) . An English translation see X1a0 2014a, p. 60.

® According to my research, the greatest difference in the Dharmakara Story between

the Da amitué jing and the remaining versions is that the doctrine of “Cultivation of the
Bodhisattva Path to Perfection” and “Perfection of Wisdom” are deliberately highlighted
in the Da amitué jing. Instead of being derived from early Indian Mahayana Buddhism,
which is commonly believed by scholars, it is a typical feature representing the translator’s
own Mahayana ideas which are extended from Dharmakara’s cultivation to everyone who
desires to be reborn in the Pure Land. Because “wisdom” is the most significant item in
the Six Perfections, it is highlighted together with the doctrine of the “Cultivation of the
Bodhisattva Path to Perfection”. For a discussion in detail regarding the formation of the
Dharmakara story, on the basis of wisdom doctrine of the, see X1a0 2015. A discussion in

detail regarding ¥ and % in the Da amitué jing,, see X1a0 2016a.



Table 2

SRECA M [ SR
129 B | WEIE | SR, s | oo (e BIRSLE
characters Jegy

S TS ) 4 0
Al a— | . TR | TR, SR

]

In summary, even though Al has a counterpart in other versions, it
shows a slight difference between what we find in the versions of the Later
Recension (W1, R1, Z1 and Sk.1). P1 is not the one which is truthfully trans-
lated from the original Indian text of the Pingdéngjué jing, but rather a copy
of Al. The original form of Al is probably the same as Sk.l in the Sanskrit
versions. The translator of the Da amitué jing purposely revised Al in order
to deliberately highlight the importance of the doctrine of the wisdom “Culti-
vation of the Bodhisattva Path to Perfection” and “Perfection of Wisdom” (cf.
note 28 of this paper) which abound in the Da amitué jing.

2.2 The second paragraph regarding Guanyin

The short passage below regarding Guanyin follows Al. This short passage

addresses an object of refuge for ordinary people. The passage is as follows.
CRpr A2] #hs : THEAR, #HERF LA HAAMmEE RS, H
B S R BERIRSAE BT, AR, (T12, p. 308b19-22)
The Buddha said, “If the people of this world, good men or good women,

find themselves in trouble and are frightened in dealings with local of-
ficials, they should simply take refuge in this bodhisattva Avalokasvara
and in the bodhisattva Mahasthamaprapta, and they will all be saved
(NATTIER 2007, p.198) .

The counterpart in the Pingdéngjué jing is as follows:
(745 P2] M5« “HMMAR — #B5F. BN — BG4,
HRE S, (AE e BT, AR .
(T12, p.290a26-28)



Avalokite$vara in the Earliest Version of the Larger Sukhavativyiha-sitra

The short passages (A2 and P2) above are not found in any of the later
versions of the siutra. According to HARRISON, the passage A2 above may be
an interpolation introduced in China? Even though I agree with HARRISON's
conjecture, the following crucial points should have attracted more attention.
Firstly, if the Da amitué jing is accepted as a genuine Lokaksema translation,
in part? which parts are attributed to Lokaksema, and which parts are the
genuine Lokaksema translation? Secondly, if A2 is an interpolation introduced
in China as suggested by HARRISON, it is difficult to believe that the editor only
interpolated A2. After all, the placement A2 is where it follows Al. Accord-
ingly, “who did it and why did he interpolate A2” are the crucial questions for
solving this problem. Thirdly, in fact, the three special terms in A2 can help us
understand the background of the formation of A2. They are: (i) R AR ; (i)

2! Harrison pointed out: “If T362 is accepted as a genuine Lokaksema translation, either in
whole or in part, then this would have a significant bearing on the chronology of several
aspects of Mahayana Buddhism. The relevant passage in T362 is to be found at 308b11-
23 (cf. T361, 290a14-28; at this point the two texts clearly different recensions of the same
translation), and asserts, when describing the two great bodhisattvas of Amitabha’s
realm, that people in this world who find themselves in dire strait and in terror of officials
(xianguan %3%) need only take personal refuge (ziguiming HE##r) in AvalokiteSvara and
Mahasthamaprapta to be set free. If this does come from the hand of Lokaksema, then
it is indeed the earliest evidence for the cult of bodhisattvas, in the terms understood
in this paper. It is curious, however, that this particular claim does not appear in the
Sanskrit text of the Longer Sukhavativyitha, or in the later Chinese translations attributed
to Sanghavarman and Bodhiruci, which raises the possibility that it could be a Chinese
interpolation. There are several passages in T361 and T362 which are clearly to be
explained in this way” (HArrISON 2000, p.172, note 24).

% Even HARRISON, according to NATTIER (2007, p.190), and Karasumma (2010, p.2), who
strongly suggested that the Da amitué jing is simply the work of Lokaksema, do not
consider that the whole version of the Da amitué jing is a genuine Lokaksema translation,
such as the paragraphs on the “Five-Evils”. According to my research, it is hard to
believe that these crucial paragraphs were interpolate later by a person who was not the
translator of this version (on the formation of these crucial paragraphs see X1ao 2012a
and 2016a.



E2HTF. BN (i) fEm.

Regarding these terms, AR “the people of this world” appears four
times in the Da amitué jing, two of them are in the paragraphs on the “Five-
Evils"? The words # %7, #% A\ “good men or good women” appear seven
times in the Da amitué jing, two of which are in the 6™ and the 7™ vow of the
Da amitué jing® the most significant vows relating to rebirth in Amitabha’s
realm. The 6 vow has no counterpart in any other version. Even though the
7% vow corresponds to the 18" vow of the Pingdéngjué jing and the Sanskrit
version® it is clear that this vow has been purposely revised by the translator
of the Da amitué jing™ The term MRt “emancipation” appears 15 times in
the Da amitué jing, and it repeatedly appears in the paragraphs on the “Five-
Evils”, which do not have a counterpart in the Sanskrit version. Furthermore,
the term f#Mi is a synonym of guodu réndao WENIE “cultivation of the
bodhisattva path in the present world”, a part of the title of the Da amituo

Jing which corresponds to the paragraphs on the “Five-Evils”. Therefore, if

® One is in the paragraph regarding the third evils which reads: Jt =3 : AR %4
A, SRR R W, REFmEAERK (T12, p314b06-07); the other is in the passage
where it follows the one regarding the fifth evil, it reads: H AR H 28 HAERUE, M
AR, BRARERTRNEE T (T12, p.315b08-10) .

* The 6th vow reads: $/NEH : fE3EMEMREY, 47, L TFMRBUBE, HRAR, #E5T

BLN, BWAAERE, MBHEEIEE, HoEAt. SEEREAE. BULRE. B, ﬁ&ﬁ’

Wi, EEBESE, BTEAR, TR FRE R ORI AR 4 Ak A TR

Ko fSERETIEME, AERFEAAER (T12, p.301b21-26), The 7th vow reads: #5-LHE :

EREAEM R, 4)\07, ETMREEE, #RAR, &8I T. BN, AIEFEE #17

NEEER FEDPT, DB, B, ZAdmE, —OSAERE, SRR,

NSRRIy, RAPBRE S PR, JURATIOY , BURAFRE  RIVERT RSO E, %i‘?%

Bifio fHERETIER, AERBEAAEM (T12, p. 301b27-c05). Regarding the formation of

these two vows cf. X140 2011, and 2016, c. A discussion reading ¥ %1, # & A, see X140

2016a.

Ct. Ora 2005, pp. 54-55.

Cf. X1a0 2014b, a detailed discussion in English regarding the formation of these three

vows (the 57) see X1a0 2016, c.

2
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this passage has been interpolated in China such as HARRISON's suggestion
(2000, p.172, note 24) , it must be the work of the translator of the Da amitué
jing, who interpolated this passage with the paragraphs on the “Five-Evils”#
Accordingly, there is something of paradox regarding this question. On the
other hand, the placement of this passage is just in the paragraph where it
mention the bodhisattva of Sukhavati. According to my research, the words
zuo prsadao FEEIE “Cultivation of the Bodhisattva Path to Perfection” plays
an important role in the Da amitué jing. Instead of being derived from early
Indian Mahayana Buddhism, which is commonly believed by scholars, it is a
typical feature representing the translator's own Mahayana ideas which are
extended from Dharmakara’s cultivation to everyone who desires to be reborn

in the Pure Land® Furthermore, M and ¥#/% A\i¥ are the words which

7 Tt is worth note that HARRISON does not consider the paragraphs on the “Five-Evils” to
be the work of Lokaksema, but rather an addition draw from another source, suggested
by NATTIER (see NATTER 2007). As I mentioned above, it is hard to believe that the
paragraphs on “Five-Evils” to be interpolated by an unknown person different with the
translator of the Da amitué jing (SUEKT 1984; a detailed discussion on this problem see
X140 2012a and 2014a).

See X1A0 2015. Apart from the terms discussed above, I also found that some special
terms (see X1a0 2012) relating to “Cultivation of the Bodhisattva Path to Perfection”,

2%

&

which may help us to better understand the formation of this version, exist in the Da
amitué jing. These special terms have the following features: (1) All of them frequently
appear in the Da amitué jing and almost are relating to the items of the Six Perfections,
but they unexpectedly disappeared in subsequent ones, especially in the extant Sanskrit
version. (2) Not only these terms, but their synonyms and antonyms repeatedly appear
in this version, and they do not have a counterpart in the extant Sanskrit version. (3)
These terms also repeatedly appear in the paragraphs on the “Five-Evils”, which were
almost certainly created by the translator of the Da amitué jing; (4) Many of them have
a close relationship with “Cultivation the Bodhisattva Path to Perfection”. (5) Many of
them appear in the same contexts or paragraphs and do not have a counterpart in the
Sanskrit version. And (6) Almost all of these terms have not been discussed by scholars.
A detailed study based on this point is in preparation. Some of these are summarized in

the following table:



indicate the eventual purpose, “Cultivation of the Bodhisattva Path to Perfec-
tion.” Similarly, tHH AR, #5731 N\ are the subject of “Cultivation of the
Bodhisattva Path to Perfection”, who are the salvific targets of the bodhisattva
Guanyin by his bodhisattva practice.
2.3 The third paragraph regarding Guanyin in the Da amituoé jing
The last contexts regarding Guanyin in the Da amitué jing, which ad-

dresses the eventual successor of Amitabha, only appear in the two earliest
versions of the Larger Sukhavativyiiha.

(KB A3] Bspe o2 AR A BIE#, HEM I, MEEM. 85

R, MiFEHER, MREERNT, TR AAR, IERIGEEICE, B

AhUE I, ARG, ERUORRRGRRE M, (F1E M e

B, AnIEEE), #EPORAE, WOMRE. HIRETIEAEE, EEEMN.

WERE, AEHER, PrBERRLE, ERNORATRGERE O bR ),

FIEABRH, MRS, &EEY, Btiag, ke, &EaE
Table 3

The Special Terms Related to The Corresponding Vows

the Six Perfections

in the Da amitué jing

Times in the Da amitué jing

et (H1i )

The5-6th, the22th, and the 24th vow

42 times; (ffiffi : 8 times , Jti : 24
times)

P

The 7th vow

8 times; (ZAT/NARH © 2 times)

The 7th, 18th , 22th, and 23th vows;

(B, BE% : the 11th vow)

43times; (R, HE/% @ 12 times)

M (B 7 )

The 5-7th vows

28 times; (8%, 79AUEH © 11 times)

—i (ALAH) The 7th, 10th, 19-20th vows 19 times ; (A4## : 8 times )
16 times (Not corresponding with
1A The 2nd vow those in the versions of the Later

Recension)

B (ARgERD)

The 12th vow

4 times (M : 4 times,also in the
paragraphs on the “Five-Evils” )
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4, ANrfktE.” (T12, p.309al4-24)

The counterpart of the texts above in the Pingdéngjué jing is as follows:
[*F% P3] 5 © MR 2 MR AR RE R, H A B O AR,
MAHIER, R EFERIEM)\O7 BT, PBEERER. AR, IERIGEIZIH,
B RIEH E, AR AR R B0, (b,
MBI, ANRERHED. ANAERNED,  WEORAE, RTIRREE .  HURERT
ACSRF W EAGIEM, MR EAAEIR, G AR E R AR R
b, b EREG), WAEAEE, REMK, ZETEEY, PR,
Hyklnsg, #mAEE, At (T12, p291a03-14)

Regarding paragraph A3 above, two possibilities come to mind. This

short passage is the genuine translation of the original text of the two earliest
versions of the Larger Sukhavativyiha, but with the evolution of the Larger
Sukhavativyiiha, it was deleted in the later versions. Even though this sug-
gestion is commonly believed by scholars, there is another possibility; namely,
that this passage was not derived from the original Indian text but rather
was an interpolation introduced in China, akin to A2 discussed above. I tend

towards the second suggestion. In order to state the problem clearly, we need

® A translation by NATTIER is as follows: “The Buddha said, “Right after Amitabha
Buddha has attained parinirvana, the bodhisattva Avalokasvara will become a Buddha,
comprehensive in Dharma-wisdom, a master of the scriptures, one who confers the
teachings. As to those whom he ferries across — the gods, humans, and various living
beings of the world with its eight directions, zenith, and nadir—he will cause them all to
attain the nirvana [taught by] the Buddha. His excellent qualities will be like those of the
great teacher Amitabha Buddha. He will remain [in the world] for innumerable kalpas —
innumerable kalpas, incalculable kalpas —conforming to the Dharma, a great teacher. When
he finally attains parinirvana, after him the bodhisattva Mahasthamaprata will then become
a Buddha, a master of the scriptures, wise, comprehensive in bestowing the teachings. [The
extent of] those he will ferry across and of his own excellent qualities will again be like
those of the great teacher Amitabha Buddha. He will remain [in the world] for innumerable
kalpas, not yet attaining parinirvana. As they pass on frpm one to the other the profound
wisdom of the Dharma, the land will be supremely excellent. In this way its Dharma will

never be cut off, and no limit cannot be placed on it (NATTIER 2007, p. 203).



to understand why the translator created this passage. There is another short
paragraph addressing the predictions to Ajatasatru, to an eminent audience of

Five hundred, in the Da amitué jing, which reads as follows:

KRB ) Shan b smpe oh A58, RBFL - PURER,  PIRIH Ry, B
TERFNHESRT, SR—GFER HIM, ATAES, CUHEE
2, BREEHE, whMhc, DAL, PpEEERT, KRAR
Y, MRS DU, BN, O RS SRR
Wy, BWpTEsE S, VPERN AN, SRELCEAY - VRMEEERT, REA
RET, AREES), BEEM Wb ”

g - RMMEHERY, ARBERETY, AFEECRELES), B&4t
wUFRHD, SEkftER. MEEERT, RLAEET, B
LM, AIMERT, SBEGREILMEN. REEL, EHS S,
BEARZEEH” (T12, p.303b02-08)

Of course, there is no counterpart to this in the Sanskrit version. Ac-

cording to FujITa, it is hard to imagine that these words are derived
from the original Indian text of the Larger Sukhavattvyiha® I presented
a preliminary analysis on the basis of the term —-+PUEE* and pointed out
that we have reason enough to believe that this short paragraph is also not
derived from the original Indian text of the Da amitué jing but rather was
an interpolation introduced in China. The intention of the translator of the Da
amitud jing was none other than to highlight the fact that Ajatasatru, and an
eminent audience of Five hundred, would cultivate the bodhisattva path to
perfection like Amitabha Buddha, and that they will attain Buddha-hood, the
same as Amitabha.

What paragraph A3 addresses is the prediction that Guanyin will attain
Buddhahood as the eventual successor of Amitabha Buddha, subsequent to

Amitabha entering nirvana. Because several terms underlined above also

% See Fujira 1970, p. 173.
31 See X140 2015, p.24.
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appear in the paragraphs on the “Five-Evils”, the paragraph A3 also has a
connection to the paragraphs on the “Five-Evils”.

The first evidence: the term #&f# appears 15 times in the Da amitué
Jjing, two of them are in A3, and nine of them are in the paragraphs on the
“Five-Evils”. Accordingly, neither term in the Sanskrit version of the Larger
Sukhavativyitha corresponds to this Chinese term. And paragraph A3 above is
quite possibly the creation of the editor of the paragraphs on the “Five-Evils”,
who is the translator of the Da amitué jing. On this point, paragraph A3 is
also the interpolation introduced in China.

The second evidence: the term i# /% appears ten times including in title of
the Da amitué jing, & NJE which corresponds to the paragraphs on the
“Five-Evils". The term fH#(%) “measureless kalpas” appears nine times in
the Da amitué jing, two times in A3 and one in the paragraph on the predic-
tions to Ajatasatru above.

Furthermore, even though the two earliest versions of the Larger
Sukhavativyiha have twenty-four vows, their order and contents are
completely different. This phenomenon is rarely seen in the early Mahayana
siitras. In contrast to the Larger Sukhavattvyiha, the Achifogud jing B
B4 (the Aksobhya Sitra), one of the earliest Mahayana sitras, is another
story. The two Chinese versions of this siitra (T310 and T313) do not

show a large difference as we find in the Larger Sukhavativyiha. As 1 have

¥ A vivid context containing this term in the Da amitud jing is as follows: [JXBi] 4 pif g -
“BISRRE A RN, W AT R DU, oA, ANEIESE, B R 0 R BRI 5
B, ABEGE, REAW, SBEBMEE, ERWE, KYREETES, #HYRE KR
W), ASHEUER, BEfHL, AT (T12, p.302b15-20). This idea is not derived
from the original text of the Da @mitué jing but is the creation by the translator based on
his notion (see X1a0 2015, p.24) .

# Two Chinese translations are preserved at present. One is attributed to Lokaksema (T313)
which was translated during the period of 178-189; the other is attributed to ¥ #& i &
(T310) which was translated during the period of 705 — 713.




repeatedly emphasized in other papers, this characteristic in the Da amitué
jing (even the vows of this version) may not reflect the genuine translation
from its original text. Meanwhile, much evidence, such as those mentioned
above (cf note 28), indicates that many texts are the revisions and creations
of the translator. This was quite probably this case in relation to the context
regarding Guanyin.

Finally, regarding the bodhisattva Guanyin as the successor of Amitabha,
even though it is true that this had appeared in an Indian Buddhist text, such
as the Sanskrit version of the Karunapundarika and all the versions of this
siitra, it does not mean that the idea in A3 above must have its genesis in the
genuine translation from the original Indian text. Regarding the chronological
order between Amitabha’s vows in the Karunapundarika and the vows in the
Da amitué jing, 1 have argued that the vows in the Karunapundartka were
formed before the period of the vows in the Da amitué jing on the basis of
women's rebirth to Amitabha's realm (see X140 2014b). This does not mean
that the chronological order of the Karunapundarika must be earlier than
the Da amitué jing™ The instanses of Guanyin appearing as the successor
of Amitabha in the Da amitué jing are probably this case, which has derived
from a different system with the Larger Sukhavativyiha. A similar example
can be found in the Da amitué jing, such as the second vow of the Da amituo
Jing , the so-called nirén wingsheng L NFAE “Women's Rebirth in Sukhavatt”

and huasheng 16E “Rebirth by Transformation on a Lotus Lowers”®

A vivid example, which appears in the Fayudnzha lin =565 (T53, No. 2122) attributed
to 3B in 659, in Chinese Buddhism is just about the vow of Amitabha in the Da amitué
jing. The vows of the Da amitué jing (T12, pp.301a23-302b14) have been cited in the
Feayuan zhalin (T53, pp. 522a23-533b17), whose formation period is earlier than the forty-
eight vows in the Wiliangshou jing attributed to fiFE#iFE4E Buddhabhadra and Bdoyin
# % in 421 CE.

% 1 pointed out that the formation of this term in the Da amitué jing is derived from a
system different to that of the Larger Sukhavativyiha (see X1a0 2014a, and 2016b).
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In summary, A3 regarding Guanyiin is not derived from the original text
of the Da amitué jing but rather is a different system to that of the Larger
Sukhavativyitha. This passage is also likely to be an interpolation by the trans-

lator of the Da amitué jing.

Conclusion

The following conclusions can be reached based on the above investigation:

Firstly, even though Al has a counterpart in other versions, it shows a
slight difference between what we find in the versions of the Later Recension
(W1, R1, Z1 and Sk.1). P1 is not the one which is truthfully translated from
the original Indian text of the Pingdéngjué jing, but rather a copy of Al. The
original form of Al is probably the same as Sk.l in the Sanskrit versions. The
translator of the Da amitué jing purposely revised Al in order to deliberately
highlight the importance of the doctrine of the wisdom “Cultivation of the
Bodhisattva Path to Perfection” and “Perfection of Wisdom” which abound in
the Da amituo jing.

Secondly, I agree with HARRISON's suggestion that A2 is not derived from
the original Indian text of the Da amitué jing but rather was an interpolation
introduced in China. The intention of the Chinese translator of the Da amituo
Jing is to highlight that Guanyin is cultivating the bodhisattva path to save
people of this word, akin to the bodhisattva Dharmakara.

Thirdly, A3 is not derived from the original text of the Da amitué jing
but from a system rather different from that of the Larger Sukhavativyiiha.
This passage is also likely to be an interpolation by the translator of the Da
amitué jing. In general, Al is a revision of its original text, while A2 and A3
are interpolations by the translator of the Da amitué jing.

Finally, owing to space constraints, Guanyin in the Guanjing ¥ k&=

4 cannot be considered here although I hope to do so in a subsequent paper.
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